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Serious and candid Profeſſors of Chriſtianity. 


| My Chriftian Brethren, IRS, . 
P ERMIT one who profeſſes obedience to the ſame + 


Lords, and faith in the precious promiſes of the ſame 
| goſpel with yourſelves, to addreſs himſelf to you, 
with all freedom and plainneſs of ſpeech, on ſubje&ts 
relating io our common falvation. I need not tell you that, 
theſe ſubjects are intereſting. In reality, nothing elſe is 
intereſting in compariſon with them. For what is this world 
compared with the future! What is time compared with 
eternity! Believe me, my Brethren, it 1s nothing but the 
deepeſt concern for the honour of a religion which is the 
moſt valuable inheritance ofthe human race, and which ſets | 
us above all the follies and vices, all the weakneſſes and trou- 
bles of life, by giving us the moſt ſolid hope in death, that 
has induced me tio ſolicit your attention. But I am confi- 
dent that you will not think it ill beſtowed, becauſe it is upon 
a ſubjeR that is near and dear to you, and the conſideration 
of which cannot but pleaſe and profit you. 
Ik, by che bleſſing of God upon our common endeavours 
to lead, and to be led into all truth, 1 ſhall be fo happyas to 
bring you to entertain the ſame views of theſe things with 
myſelf, we ſhall rejoice together; and 1fgatter all that I may 
be able to advance, you ſhould fill think differently from 
me, I truſt you will, at leaſt, be diſpoſed to think with more 
candour of ſome of your fellow-chriſtians, who love the goſ- 
pel, and are zealous for its honour, though you may think 
them miſtaken in their conceptions concerning it, Let me 
intreat you, therefore, my brethren, to, give me a patient 
and candid hearing. Attend, in the ſpirit of meekneſs, to 
what I ſhall ſay from the earneſtneſs of my heart; and exer- 
ciſe the reaſon which God has given you upon this occaſion, 
whichis the nobleſt on which it can be exerciſed, and for 
which you may, therefore, conclude, that it was principally 
given YOu, | 
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I. Of the Uſe ef Reaſon in Matters of Religion. . 

E not backward, or afraid, my brethren, to make uſe of 
your reaſon in matters of religion, or where the ſeri p- 

tures are concerned. They both of them proceed from the 
{ame God and father of us all, who is the giver of every 
good and every perfect gift. They cannot, therefore, be 
contrary to one another, but muſt mutually illuſtrate and 
enforce each other. Beſides, how' can we diſtinguiſh one 
ſcheme of religion from another, ſo as to give the preſerence 
to that which is the moſt deſerving of it, but by the help of 
our reaſon and underſtanding? What would you yourſelves 
ſay tof Mahometan, whom you would perſuade to abandon 
the impoſture of Mahomet, and embrace chriſtiany, but bid | 
him uſe his reaſon and judge, by the help of it, of the ma- 


nifeſt difference, þetween the two religions, and the great 


> 


ſuperiority of your's to his? Does not God himſelf appeal to 
the reaſon of man, when he condeſcends to aſk ns, Whether 
his ways be not equal ? Ezek. xviii: 29. Does not the apoſlle 
4. exhort us that, in underſtanding we be men? 1 Cor xiv. 20. 
Are we not expreſsly commanded to prove all things, and 
then hold faſt that which ts good? 1 Theſſ. v. 21. Alſo, when 
we are commanded to ſearch the ſcriptures, John v. 39. more 
muſt be meant than merely reading them, or receiving impli- 
#ly, the interpretations of others. Searching muſt imply an 
earneſt endeavour to find out for ourſelyes, and to underſtand 
the truths contained in the ſcriptures; and what faculty 
can we employ for this purpoſe, hut that which is commonly 

_ ealledrea/on, whereby we are capable of thinking, reflecling, 
wwparing, and judging of things? | / 

Diftruſ therefoxe, all thoſe who decry human reaſon, and 
who require you to abandon it, wherever religion is con- 
cerned. When once they have gained this point with you, 
they can lead you whether they pleaſe, and impoſe upon you 
every abſurdity which their ſiniſler views may make it expe- 
dient for them that you ſhould embrace, A Popiſh Prieſt 
would require nothing more than this, to make you believe 
the doctrine of tranſubſtantiation, and that a man is infallible; 
or to perſuade you to commit the moſt flagrant wickedneſs, 
25 a means of doing God ſervice. For the firlt of theſe articles 
they do not fail to urge the words of ſcripture, which ex- 
preſsly ſay, concerning the bread that is uſed'in the Lord's 

| | ſupper, 
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ſupper, that it is the body of Chriſt ; Matt. xxvi. 6. and there 
is no poſſibility of replying to them, but by appealing to rea- 
fon, as the neceſſary and proper judge of the ſenſe of ſerip- 
ture. The Papiſt, therefore, as might well be expected, is 
forward, on all occaſions, to vilifſy human reaſon, and to 
require men to abandon it ; but true Proteſtants will not part 
with it. It is by the help of reaſon, in conjunction with 
the ſcriptures, that we guard ourſelves againſt the groſs delu- 
ſions of the Papiſts, who, after relinquiſhing reafon, have 
been made to believe a lie; and by the diligent and continued 
uſe of the ſame power, let us endeavour to combat every re- 
maining error, and trace out and reform every corruption of 
chriſtianity, till we hold the pure truth as it is in Jeſus, and 
andobey it in the love thereof, | 1 
Do not think that, by recommending the uſe of reaſon, I 
am about to decry the ſcriptures. My appeal ſhall be to both, 
upon. every ſubject on which I addreſs you; and I think 
you cannot but ſee that the plaineſt and moſt obvious ſenſe of 
the ſcriptures is in favour of thoſe doctrines which are moſt 
agreeable to reaſon, A good man will rejoice to ſee them 
thus go hand in hand, mutually illuſtrating and cnforcing 
one another. + | | 


IT. Of the Power of Man to do the Will of God. 
NE of the ſubjects with reſpe& to which I earneſtly 
wiſh that you would attend to the voice of reaſon and 

the ſcriptures, and with reſpect to which, one miſtake will 
be followed by many others, and miſtakes of great eonſe- 
quence, is concerning the power of man to do the will of God. 

It is a favourite opinion with many teachers of religion, that 

men have naturally (or by that conſtitution and frame which 

| God their maker hath given them) no power at all to do _ 
thing that is good, not even to think a good thought, muc 
leſs actually to obey any of the commands of God; fo that, 
if men were left to themſelves, they could do nothing but 
fin, and muſt be under a neceſſity of aggravating their con- 
demnation by every thought, word, and action of their lives, 
But, my brethren, how does this doQrine agree with the 
ſcriptures, and particularly with the-manner in which the 
Divine Being conſtantly expoſtulates with the ſinful ſons of 
men; as when he ſays to the Jews, Turn ye, turn ye from your 
evil ways, why will ye die, O Houſe of Iſrael. Ezek. xxxiii. 11. 
| A3 | Waſh 
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* Waſh ye, make you clean, Ceaſe to do evil, learn to do well, &c, Ge, 
1.10, :-- -- 7 
Is it not plain from this, that it depends upon men them- 
ſelves, whether they will repent and turn to God or not? 
And how can it depend upon themſelves, if they have not 
naturally, a ſufficient power to do it? Vou cannot think that 
God would command, and expect obedience, when he had 
not given power to obey ; and much leſs that he would urge 
men to provide for their own ſafety and happineſs, when 
he himſelf had put an effectual bar in the way of it. 
Suppoſe that any man's children were ſhut up in a building 
that was on fire, while he himſelf was without, and had the 
key; and that, inſtead of opening the door, to favour their 
eſcape, he ſhould only call out to them to flee out of the 
Place, in order to avoid inſtant deſtruction; and that, as the 
neceſſary conſequence of this, they ſhould all periſh in the 
flames before his eyes; what would you think of ſuch a fa- 
ther? You would want words to expreſs your abhorrence of 
his cruelty ; and yet in this very light do many chriſtian 
divines repreſent the conduct of that God whoſe tender mercies 
are over all his works, and who has ſolemnly declared, thai 
Le hath no pleaſure in the death of a ſinner, but rather that he would 
turn from his way and live, Ezek. xxxili. 11. yea, who would 
have all men io + rs 1 Tim. ii. 4. i 
The conduct of our. merciful God and Father, is certainly 
far different from this, and more agreeable to reaſon and 
equity. If he deſigned us to be accountable creatures, and 
| treats us as ſuch, we muſt. have talents given us, which we 
may either improve, or miſimprove. If we be the ſubjedts 
of his moral government, we muſt be in a condition either to 
obſerve or io break his laws. A power to do the one ne- 
* ſuppoſes a power to do the other; and without this 
power we {hould not be the proper ſubjects of religion; as, 
in that caſe, it would be in vain to propoſe to us either re- 
wards for obedience, or puniſhments for diſobedience. 

Nor is the ſuppoſition of a power in man to do the will of 
God, any foundation for pride. For we muſt till fay, with 
the apoſtle, What have we that we have not received ? and 
how then can we glory, as if we had not received it? Eva 
good and every perfect gift comes from God; and, knowing this, 

the more we receive of his bounty, the more thankful, and 
the more humble we ſhould be. I ſhal, certainly, be more 
ſolicitous to exert myſelf in doing the will of God, when! 
| | a l believe 
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| ſome miraculous power. But, my brethren, the invitation 


plead for the widow, Come now (and not before) and let us reaſon 


thing that may be brought about without any efforts of our 


ground of hope towards God, conſiſts in a change of heart, 
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believe that J have a talent to improve, than if L believe that 
I have no talent intruſted with me at all; ſo that I cannot 
do even ſo much as the wicked and ſlothful ſervant, uo lid his ta- 
lent in a napkin. wy FRETS + 
Some. of thoſe perſons who believe that all mankind are 
abſolutely incapable of doing any good, are ſometimes heard 
to invite ſinners of all kinds to come to Chriſt, as they are, 
and to ſay, that the viler they are, the more welcome they 
will be to him; as if he was, after this, to cleanſe them by 


of the goſpel runs in very different terms. It is Refent, and 
bring forth fruits meet for repentance, Matt. ili. 8. Repent, and 
be converted that your ſins may be bloited out. Acts iii. 19. And 1 
none are invited to come to Chriſt, but thoſe who labour and are = 
heavy laden; nor can they find ref! for heir ſouls, till they have | 
aclually learned of ham to be meek and lowly in heart. Matt xi. 28. 
What can be more contrary to the maxims above-men- 
tioned, than the whole tenor of that ſerions expoſtulation 
with the children of Iſrael in the prophet Ifaiah, part of 
which I quoted above,? Waſh you, make you clean, put away the 
evil of your doings from before mine eyes. Ceaſe io do evil, learn to 
do well. Seek judgment, relieve the oppreſſed, judge the fatherleſs, 


together ſays the Lord, Though your ſins be as ſcarlet, they ſhall be 
white as ſnow ; though they be red like crimſon, they ſhall te as wool, 
Iſa. 1. 16, &c. $ | | 1 2 
Others, who entertain the ſame opinion of the utter in- 
ability of man to do the will of God, act more conſiſtently 
with thoſe ſentiments, but far more inconſiſtently with the 
ſcriptures, in never preaching to ſinners at all; though to call 
ſrners to repentance was the chief end of Chriſt's coming into 
the world. Malt. ix. 19. | 


Whatever repreſents a ſlate of acceptance with God, as a 


own, and eſpecially if it may be done in a moment, or in a- 
very ſhort ſpace of time, is ſuresto be a popular doQrine, 
Mankind in general care not how little is expected of them, 
or how little they themſelves have to do, in order to get to 
heaven. But true religion, that alone which affords folid. 


affections, and habits ; which can only be brought about by 
ſerious reſolution, and a vigorous and conſtant exertion of 
our powers. Nay, unleſs a courſe of virtue be begun, and 
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good habits formed early in life, there is very great danger 


that the thorns, briars, or bad ſoit, will prevent the good ſeed 


from ever coming to maturity. . 

To believe, as the ſame perſons do, that faith and repent- 
ance are nothing that we ourſelves are capable of, but alto- 
gether the miraculous operation of the Spirit of God in us 
and upon us, ſuppoſes that this great and ſudden change may 


as well take place at the /a/i hour of life, as at any other; 


which certainly encourages the moſt unwarrantable and 


| moſt dangerous preſumption, and is far from having any 


countenance in the ſcriptures. The word of God always 
repreſents a. ſafe and happy death as the conſequence of no- 
thing but a good and well-ſþent life, Some, indeed, are ſaid 


to have been called at the eleventh hour, but none at the 


5 
S 


twelfth, when the time for labouring in the vineyard was 
quite over; and not one of the fooliſh virgins, who had 
neglected to provide themſelves with oil, was admitted ta 


the marriage-ſupper. ng 


III. Of Original Sin. 


A a foundation for this ſtrange doctrine, of the utter 
inability of men to do what God requires of them, a 
doctrine ſo = Saran both to our Maker and ourſelves, it is 
ſaid that by his firſt offence our firſt parent Adam, and all 
his poſterity, loſt all power of doing any thing acceptable to 
God for. the future; that he was the repreſentative of all 
his poſterity ; ſo that when he ſinned, we all finned ; and, 
every ſin being an offence againſt an infinite God, we all be- 
came, from that moment, liable to an infinite puniſhment, 


even the everlaſting wrath and curſe of our Maker. And 


they ſay, that, on this account only, it would have been juſt 
in God to have made us all ſuffer the moſt exquiſite and end- 


leſs torments in hell, even though we had never ſinned in 


our own perſons. | | 

But, my brethren, you find nothing like any part of this 
in your bibles, For there you read, the ſoul that ſenneth, it 
al die. Ezek. xviii. 4. And long after the tranſgreſſion of 
Adam, and to this very day, God is continually calling upon 
men to ceaſe to do evil, and learn to do well; which certainly 


ſuppoſes that men always have had, and that we now have, 

a power to do ſo, It is allowed that we ſuffer by the fin of 

Adam, as any child may ſuffer in conſequence of the Nw 
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edneſs of his anceſtor; but it is not poſſible that we ſhould 
have /inned in him. Wherever there is n, there is guilt 
that is, ſomething that may be the foundation of remorſe of, 
conſcience ;- ſomething that a man may be ſorry for, and re- 
bent of ; ſomething that he may wiſh he had not done; all 
which clearly implies, that fin is ſomething that a man has 

_ given his conſent to, and therefore mutt be convinced of the 
reaſonableneſs of his being puniſhed for. But how can any 
man repent of the ſin of Adam, or feel any thing like re- 
morſe of conſcience for it; when he cannot but know that 
he never gave his conſent to it, and could not poſſibly have 
been, in the leaſt degree, acceflary to it? Good and bad 
condud are, in their own nature, perſonal, and cannot pol- 

ſibly be transferred from one to another. Whatever ſome 
divines pretend, nothing of this kind can be imputed in this 
ſenſe of the word. We may receive harm by mcans of one 
perſon, and benefit by means of anoffter, but no ſin of the 
former, or righteouſneſs of the latter, can be confidered as _ 
ours, in the eye of an equitable and juſt God. The contrary | 

is as much the language and the plain meaning of the ſerip- 
tures throughout, as it is agreeable to the common ſenſe and 
reaſon that God has given us. | 35 


IV. Of Election and Reprobation. 5 
C ppoling that all mankind became liable to the everlaft-- - 


ing wrath and curſe of God for the ſin of one man, ſome 
divines ſay, that it was mercy in God to fave any, though 
by an arburary decree, which leſt all the reſt of the human 
race under an inevitableſmeceſſivy of periſhing. But cer- 
tainly, my brethren, ſuch tender mercy is cruelty. All the 
creatures of God muſt look up to him as the author of their 
being, ſince it was, undoubtedly, in his power to give, or to 
withhold it, at his pleaſure; and, ſurely, a good and merei- 
ful God would have put a ſtop to the propagation of ſuch a 
race of creatures, rather than ſuffer them to be born in ſuch 
ſhocking circumſtances ; in which he infallibly foreſaw; that 
the greateſt part of them muſt be expoled to, and even actu- 
ally ſuffer remedileſs deſtruction. As ſurely as 1,derive my 
being from a juſt and merciful God, I conclude that the 
terms on which I came into the world are advantageous to 
me; and therefore, that it muſt bevy own fault only, if I 
haye not reaſon to rejoice in it, and to be thankful ns it. 

| hr” ut, 
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But, indeed, I can hardly think that any man ſeriouſly be- 
lieves, that the greateſt part of his fellow-creatures are born 
into the world under a pre-determined neceflity of being for 
ever miſerable. For, in that caſe, it muſt appear probable 
chat any children which he himſelf may be the means of 
bringing into the world will be for ever miſerable ; and 

ſurely no man of real goodneſs or compaſſion would wiſh to 
have children, or be acceſſary to their being born in ſuch 
circumſtances. | 

If this doctrine be true, what motive can any man have 
to endeavour to flee from the wrath to come. Matt. iii. ). 
when, if it is to be his lot at all, nothing. that he can do 
will enable him to eſcape it; or what motive can a man have 
to exert himſelf to lay hold on eternal life, 1. Tim. vi. 12. 
when, if he is to enjoy it at all, he cannot poſſibly miſs of 
it, or of any thing h onging to it, or that is neceſſary to 

prepare him for it? hat reaſon had the apoſtle Paul to 

= 4 Exhort Chriſtians to take heed left they ſhould fall, 1. Cor. x, 
12. When none that ever did ſtand could poſſibly fall? and 
what reaſon had he to labour, left after having preached to 

others, he himſelf ſhould be a caſt- away, 1. Cor. ix. 27. when 

being certain of his converſion, he muſt have known that 

that conſequence was impoſſible? MYA TRE, 

This doctrine, of abſolute election and reprobation, is cer- 


tainly a doarine of /icentiouſneſs, and not a dottrine according io 


godlineſs ; and let divines employ all the ingenuity they are 
P maſters of, it is impoſſible for them to clear this opinion from 
y being the cauſe of fatal deſpair in ume, and as fatal a ſecurity 
in others. If this opinion were true, and men were really 
aware of their ſituation, I ſhould think it impoſſible to pre- 
vent their falling into abſolute diſtraction, through terror and 
anxiety. It would be like a man having his all, his liſe, nay 
| infinitely more than his life, depending upon the caſt of a 
die; the decree of God being a thing that he has as little 
power to command. Beſides, this doctrine certainly repre- 
| ſents the God and Father of us all in ſuch a light, as no mak 
would chuſe that he himſelf ſhould appear in. 


V. Of the Divinity of Chriſt. 
8 fatal have the cgpſequences of the ſin of Adam been 


repreſented, that "yott®have. been told that nothing but 
the blood of God himfelf could reverſe them ; and therefore 


you 


. a 3 Rn 


- me N8 a ©, e 


AS2SS He 8 Q 


& = 


of Chriſtianity. 11 
you have been taught to believe, that Jeſus Chriſt, whoſe 
proper title is the ſon of man, as well as the ſon of God, was not 
merely man, but very and eternal God himſelf ; without con- 
ſidering that, by thus making more Gods chan one, you are 
guilty of a breach of the firſt and moſt important of all the 
commandments, which ſays expreſsly, 7 ou ſha't have no 
other Gods before me, Exod. xx. 3. But whatever ſuch divines 
may ſay, the apoſtle Paul fays, in direct contradiction to 
them, that To us there is but one God, the FaTHER, of whom 


and we by him, 1 Cor. viii. 6. And again, after ſaying that 
we have one Lord, one faith, one baptiſm, he adds, one God 
and Father of all, who is above all, and through all, end in you 
all, Eph. iv. 5, 6. The creed of all chriſtians, therefore, 
ought to be, There is one Gop, and one medialor between 
Cod and men, the Man. Chriſt Jeſus, aim. He 35 

The Father is frequently ſtiled God, even with reſpe& 

to Chriſt, as well as other beings, The God of our Lord Fefus 
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Chriſt, the Father of glory, give unto you, that ye may know the S# ® | 


exceeding greatneſs of tas power, which he wrought in Chriſt, 
when he raiſed him from the dead, and ſet him at his own right 
hand, &c, Eph. i. 17, &c. Chriſt himſelf uſes the ſame 
language, I aſcend unto my Father, and your Father, and unto 
my God, and your God, John xx. 17. My God, my God, why 
haſt thou forſaken me? Matt. xxvii. 26. W | 
Chriſt who was the image of the inviſible God, and the firſt- 
born (or moſt excellent) of all his creatures, Col. i. 15. and in 
whom dwelt all the fullneſs: Y the, Godhead bodily, Col. ii. 9. 
acknowledged that his Father was greater than he, John xiv.” 
28. and, indeed, upon all occaſions, and in the cleareſt 
terms, he expreſſed his dependence upon God his father, 
for all hix poyer and glory; as if he had purpoſely intended 
to guard his diſciples againſt forming too high an opinion 
of the dignity of their maſter, Feri I fay unto you, the Son 
can do nothing of himſelf, John v. 19. JT can of mine own ſelf do 
nothing. As I hear I judge, and my judgment is juſt, becauſe I 
Seek not mine own will, but the will of the Father who ſent me, 
v. 30. The words that I ſpeak unto you, I ſpeak not of myſelf, 
but the Father who dwelleth in me, he doth the works. xiv. 10. 
I live by the Father, vi. 57. The Father hath given io the ſon 
to have life in himſelf ; and hath given lam authority to execute 
Judgment, v. 26, 27. All power is unto me, in heaven 
and in earth, Matt. xxviii. 18. He even calls his Father 


are all things ; and one Lord Jeſus Chriftgh by ulm are all things, 


the On 
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the only true God, John xvii. 3. that they might know thee, the 
only true God, and Fefus Chriſt whom thou haſt ſent. It appears 
to me not to be in the power of language to exclude the 
idea of the divinity of Chriſt more expreſsly than by theſe 
ſolemn words. ns | FO 
Notwithſtanding the divine communications with which 
our Lord was favoured, ſome things are expreſsly ſaid to be 
withheld from him. For he himſelf, {peaking of his ſecond 
coming, ſays, Mark xiii. 92. But of that day and hour knows. 
eth no man, no not the angels which are in heaven, neitter the Son, 
but the Father, In Matthew xxiv. 36. where the ſame obſcr- 
vation 1s repeated, it 1s, but my Father only. 5 
The apoſtles, notwithſtanding their attachment to their 


tion to the Father, and conſider all his honour and power 
as derived from him. He received from God the Father, honour 
and glory, 2 Pet. i. 17. It pleaſed the Father, that in him ſhould all 
8 fullneſs dwell, Col. i. 19. The recelation of Jeſus Chriſt, whick 
bod gave unto him, Rev. i. 1. Yeare Chriſt's, and Chriſt is God's, 
1 Cor. iii. 23. The head of Chrit is God, 1 Cor. xi. 3. 
The reaſon why Chrilt was ſo much diſtingniſhed by God 
the Father, is frequently and fully expreſſed in the ſcriptures, 
viz. his obedience to the will of God, and eſpecially in his 
ſubmitting to die for the benefit of mankind. Therefore doth 
my Father love me, becauſe I lay down my life. John x. 17. He 
humbled himſelf, and became obedient unto death, even the death of the 
croſs. Wherefore God has highly exalled him, and given him a name 
which is above every name; that at the name of Jeſus, every knee 
Rould bow, of things in heaven and things in earth ; and that every 
tongue ſhould confeſs that Jeſus Chriſt is Lord, to the glory of God 
the Father, Phil. ii. 8—11. Who, for the joy that was ſet before 
im, endured the croſs, deſpiſing the ſhame, and is now ſal down at 
the right hand of God, Heb. x11. 2. | Lo 
Our Lord ſays, that he and his Father are one, John x. 30. 
but he ſufficicaily explains himſelf, when he prays. that all 
his diſciples may be one ui him, and his Father, even as they are 
one, John xvii. 11. and he gives them the ſame glory which God lad 
given to kim, ver. 22. Beſides, at the very time that our Lord 
ſays, that he and his Father are one, and in the very ſentence 
preceding it, ver. 29. he ſays, that Js Father is greater than al. 
But how could the Father be greater than all of there was any 
other, who was ſo much one with him, as to be, in all re- 


ſpects, equal to him? . | 
- The 


Lord and maſter, always preſerve the idea of his ſubordina- 


—. ͤ v ̃ ⅛˙ Ty 
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of. Chriſtianity. 


The mere term Cod is, indeed, ſometimes uſed in a lower 


and inferior ſenſe in the ſcriptures, denoting dominion only; 


as when the Divine Being himſelf ſays, that he will male 
Moſes a god to Pharaoh, Exod. vii. 1. but, ſurely, there can 


be no danger of our miſtaking the ſenſe of ſuch phraſes as. 
theſe; or if it were poſſible, our Lord himſelf has ſufficiently 
guarded againſt any miſconſtruction of them when applied 


to himſelf, by the explanation he haz given of them; in- 


forming us, that, if, in the language of ſcripture, they are 


called gods to whom the word of God cant Johm x. 33. (though, 
in fact, they were no other than mere men) he could not be 
guilty of blaſphemy in calling himſelf only the Son of God, 
Now if Chriſt had been conſcious to himſelf that he was the 
hue and very God, and that it was ofghe utmoſt conſequence to 
mankind that they ſhould regard him in that light, this was 


certainly a proper time for him to have declared himſelf, and — 


not to have put his hearers off with ſuch an apology as this. 


But even this power and dominion, to which Chriſt is ad- & >» W || 


vanced by God his Father, who gave all power into his hands, 
and who made him head over all things to his church, Eph. i. 29. 


this medtatorial kingdom of Chriſt (as it is ſometimes, and 


with ſufficient propriety, termed} is not to be perpetual, 
For the apoſtle Paul, ſpeaking, no doubt, under immediate 
inſpiration, expreſsly ſays, that when the end all come, that 
God ſhall have ſubdued all things to his Son (in which he obſerves, 
that he muſt be excepied who did ſubdue all things unte him) he 
muſt. deliver up the kingdom to God, even the FATHER, and be 


himſelf fubjeft to him who had put all things under him, that God _ 
may be all in all, 1 Cor. xv. 24, &c. Nay, he himſelf ſays 


expreſsly, that he had not the diſpoſal of the higheſt offices 
of his kingdom, Matt. xx. 23. To fit on my right hand and on 


my left is not mine to grove ; but it Mall be given to them for whom 


it is prepared of my Father. . | . 
So clear, my brethren, ſo full, and ſo expreſs, is the 


uniform teſtimony of the ſeri ptures to the great doctrine of 


the proper unity of God, and of the ſubordination of Chriſt, 


and all other beings to him, that the prevalence of ſo im- 


pious a doctrine, as the contrary mult be, can be aſcribed to 


nothing but to that myſtery of iniquity, which, though it began ” 


to work in the times of the apoſtles themſelves, was not then 

riſen to ſo enormous a height as to attack the ſupremacy of 

the one living and true God, and give his peculiar glory to another, 

This, my brethren, among other ſhocking corruptions of 
"= | 


genuine 
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genuine chriſtianity,'grew up with the ſyſtem of popery ; 


and to ſnew that nothing is impoſſible to the ſuperſtition and i 
eredulity of mien, when they are become vain in their imagi. 1 
nations, aſter exalting a man into a god, a creature into a crea- ; 
tor, they made a piece of bread into one alfo, and then bowed 
down to, and worſhipped, the work of their own hands. | J 
But though it ſeemed fit to the unſearchable wiſdom of 
God, that all the errors and abuſes of popery ſhould not be , 
reformed at once ; and though this great error was left un- J 
touched by the firſt reformers, bleſſed be God the bible is as s, 
open to us as it was to them; and by the exertion of the h 
fame judgment and ſpirit, we may free chriſtianity from the G 
corruptious which they left adhering to it ; and then, among d 
other excellencies of our religion, Our Lord will be one and lis ” 
name one. Zech. xiv. 9. 1 
If you aſk who, then, is Jeſus Chriſt, if he be not God; _ 
I anſwer, in the words of Peter, addreſſed to the Jews, b 
after his reſurrection and aſcenſion, that 7Jefus 'of Nazareth 1 


was a man ahproved of God, by miracles and wonders and ſigus, 
which Cod did by kim, Ads ii. 22. If you aſk what is meant Wl T. 
by man, in this place; I anſwer, that man, if the word be 
uſed with any kind of propriety, muſt mean the fame kind 
of being with yourſelves. I ſay, moreover, with the author * 
of the epiſtle to the Hebrews, that it became him by whom are 


all things, and for whom are all things, io make this great caplaln 8 
F our ſalvation in all reſpefts, like unto us his brethren, that he ws | 
might be made perfect through ſufferings, Heb. ii. 10. 17. and 155 
that he might have a feeling of all our infirmities, iv. 13. For " 
this reaſon it was that our Saviour and deliverer was not = 


made of the nature of an angel, or like any ſuper-angelic 
being, but was of the feed-of Abraham, ii. 16. that is (excluſtve 2 
of the divinity of the Father, which reſided in him, and 0g 

ated by him) a mere man, as other Jews, and as we our- be 
ſelves alſo are. My bs 1 0 | 
Chriſt being made by the immediate hand of God, and .“ 
not born in the uſual courſe of generation, is no reafon for 
his not being confidered as a man. For then Adam mult 
not have been a nan. But in the ideas of Paul, both it 
and ſecond Adam (as Chriſt, on this account, is ſomt- 
times called) were equally men: By man came death, by mi 
came alſo the reſurrection of the dead, 1 Cor. xv.'21. And 
certainly, in the reſurrection of a man, that is, of a perſo 
in all reſpects like ourſelyes, we have à more lively hope of ou 
| ö owl 


"of Ebriftianity. © ng 


pattern: of ours. We. can, therefore, more firmly believe, 
that becauſe he lives, we who are the fame that he was, and 
who ſhall; undergo. the ſame change by death that he did, 
all live alſo. Jolin xiv. 19. | ; 


Till this great corruption of Chriſtianity be removed, it 


will be in vain to preach_the goſpel to Jews, or Mahome- 
tans, Or, indeed, to any people who retain the uſe of the 
reaſon and underſtanding that God has given them. For 
how-is it, poſſible that three perſons, Father, Son, and Holy 


Ghoſi, ſhould be ſeparately, each of them, poſſeſſed of all: 


divine perfections, ſo as to be true, very, and eternal God, 
and yet that there ſhould- be but one God; a truth which 
is ſo clearly and fully revealed, chat it is not poſſible for 


men to Tefuſe.thetr aſſent to it; or elſc-it would, no doubt, 


have been long ago expunged from our creed, as utterly; 


irreconcileable with the more favourite doctrine of a Tri- 


nity, a term Which is not to be found in the ſcriptures. 
Things above: our reaſon may, for any thing that we know 


| our reaſon, as that three ſhould be one, and one three, can never 
appear to us tobe ſo. b | 
; With 
; indeedWhuſtly, conſidered as the moſt fundamental prigciple- 
| of all religion. Hear, O I/rael, the Lord our God is one Lord, 


Trinity to the Jews, can appear to them in no other light, 
chan an attempt to ſeduce them into idolatry, a thing which 
they dare not entertain the moſt diſtant thought of 
The great creed of the Mahometans is, that There is one 
God, and Malomet is his prophet. Now that Mahomet is not 
the prophet- of God, it is to be hoped, they may, in time, 
be made to believe; but we muſt not e that they will 
lo eaſily give up their faith in the unity of God. To make 
the goſpel what it was originally, glad lidings of great joy; 
and as at laſt it — will be to all the nations of the 


been introduced into it. It can no otherwiſe appear-worthy 


kind. | 


of the great truth here contended for, I ſhall briefly con- 
| B 2 ſider 


own reſurrection: that of Chriſt being both a proof and. n 5 


to the contrary, be true; but things expreſsly conary to- 
Jews, the doQrine of the Divine Unity is, and 


Deut. vi. 4. Mark xii. 29. To preach the doctrine of the- 


world, we muſt free it from this moſt abſurd and impious 
doctrine, and alſo from many other corruptions which have 


ot Cod, and favourable to the virtue and happineſs of mau- 


Leſt ſome common objeQions ſhould hinder the reception. 
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ſider and reply to the principal of them. It is often ſaid 
that Chriſt ſpeaks of his humanity only, whenever he repre- 
Tents himſelf as inferior to the father, and dependent upon 
him, But the ſcriptures themſelves are far from furniſhing 
＋ the leaſt hint of any ſuch method of interpretation, though, 
according to the Trinitarians, it is abſolutely neceſſary to the 
true underſtanding of them. 73 TO 
| Beſides, when it is applied to the paſſages in queſtion, it is 
far from making them either true. in themſelves, or agree- 
able to the obvious purport and defign of the places in which 
they are introduced. I ſhall juſt mention a few. Could our 
Lord ſay with truth, and without an unworthy prevarica- 
tion, that the Father is the only true God, John xvii. 3. if any 
other perſon, not implied in the term Father, was as much the 
' true God as himſelf ? Now the- term Father being appro- 
priated to what is called the fi perſon in the godhead, can- 
not comprehend the Son, who is called the ſecond. This key, 
therefore, is of no ſervice in this cafe, aud our Lord, by ex- 
Preſſing himſelf as he lias done, could not but lead his hearers 
into what is called a dangerous miftake. _ $245 
When our Lord ſaid that his Father was greater than he, 
did he make any reſerve, and ſecretly mean, not his whole: 
elf, but only fart, and the inferior part of himſelf, the 
other part being equal in power and glory with the Father ? 
How mean the prevarication, and how unworthy. of our 
Lord ! g | Th. 

When our Lord ſaid that the time of the day of Judgment 
was no? known to himſelf, the Son, but to the father only, could he 
mean that his kumanity only did not know it, but that his 
divinity (which 18 ſuppoſed to be intimately united with his 
humanity) was as well acquainted with it as the Father hin- 
ſelf ? If the human nature of Chriſt had been incapable of 
having that knowledge communicated to it, the declaration 
would have been needleſs : but as that was not the caſe, his 
hearers muſt neceſſarily underfland him as ſpeaking of hin- 
ſelf in his higheſt capacity; as he certainly muſt do, if at 
all, when he {peaks of himſelf as the Son, correſponding to 
the Father, = . 2 ns 
II Chriſt had not ſatisfied the Jews that he did not mean fu 
to make himſelf equal with God, would they not have pro- co 
duced it againſt him at his trial, when he was condemned as: de 

blaſphemer, becauſe he confeſſed that he was the Chriſt only: cr] 
aud yet no Jew expected any thing more than a man for on, fac 
me : Metal, 


= & &@ i«© go aw a .. 
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Meſſiah, and our Saviour no where intimates-that they were 
miſtaken in that expectation. It is plain that Martha con- 
ſidered our Lordi as a different perſon from God, and depend- 
ent upon God, when ſhe ſaid to him, John xi. 22. I know: 
_ even now, whatſoever thou wilt aſk of God, God will give it 
thee, | : 1 5 Tx: | 


VI. Of Atonzwent for Sin by the Death of _ 
ih ns | | 8 


OU have been taught by Divines, that if Chriſt be not 
God, he could not have made an infinite ſalisfaclion for 
the fins of mankind, But, my brethren, where do you 
learn that the pardon of fin, in-a finite creature, requires 
an infinite ſatisfaction; or, indeed, any ſatis faction at all, 
beſides repentance and reformation, on the part of aſmner. 
We read in the. ſcriptures that we are juſtified. freely by the 
grace of God, Rom. iii. 34. but what free grace, or mercy, 
does there appear to have been in God, if Chriſt gave a full 
price for our juſtification, and bore the infinite weight of 
divine wrath on our account. We are commanded to for- 
give others, as we oiurſelges hope to be forgiven, Matt. vii. 14. 
and to be merciful, as our Father, who is in» heaven, is merciful. - 
But ſurely we are not thereby authorized to inſiſt upon any 
atonement, or ſatis faction, before we give up our reſentment 
towards an offending and penitent brother. Indeed, how: 
could it deſerve the name of forgiveneſs we did ? If he only 
repent, we are commanded to forgive him. Luke xvii. 4. N 
You, read in the ſcriptures that Chriſt died a facrifice for 
our fins, Heb. ix. 26. So he did, and a ſactakce-it was, of 
a ſweet ſmelling ſavour to God. To die, as Ghriſt did, in 
the glorious cauſe of truth and virtue; to die, as he did, in 
order to ſhow us an example of patiently ſuffering death: 
for our religion, and the good of mankind, and in a brm. 
hope of a reſurrection to a future and eternal life; to die, 
as he did, in expreſs atteſtation. of his own divine miſſion, 
by his manifeſt reſurrection from the dead, aud as the 
ean fulleſt proof of that doctrine, by means gf which finners are 
ro- continually reconciled unto. God, was a noble ſacrifice in- 
as deed. We alſo. are commanded to yield our bodies Htiving ſa- 
ly: criſice. Rom. xii. 1. And we- are required to offer the 
heit . ſacrifices of praiſe continually, Plal. cxvi. 17. But it is N 
| Bg at 
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that all theſe are only bgurative expreſſions, and uſed by 


way of compariſon, Neither our bodies, nor our prayers can 
be conſidered as real ſacrifices ; nor, are we, therefore, oblig- 
ed to ſuppoſe that Chriſt was a real ſacrifice,” - And though 
we, like him, ſhould be called actually to lay down our lives for 
our brethren, 1 John iii. 16. which, in imitation of him, we 
are enjoined to be ready to do, we ſhould be ſacrifices only 
in the figurative ſenſe of the word. 


= 


It is true, that no man who is a ſinner (and all men have 
ſinned) can be j»/lified by his works, We all land in need 
of, and muſt have recourſe to, free grace and mercy ; but it 
is a great diſhonour to God to ſuppoſe that this merey and 
grace takes it riſe from any thing but his own effential 
goodneſs ;. and that he is not of himſelf, and independent of 
all foreign conſiderations whatever, what he ſolemnly de- 
clared himſelf to Moſes, at the time of the giving of the law 
to be, namely, a God merciful and gracious, long ſuffering, abun- 
dant in goodneſs and in truth, Exod. xxxiv. 6. or that he re- 
quires oy other ſacrifices, than the ſacriſices of a broken ſpirit, and 
a contrite heart, which he will never deſpiſe. Pſ. li. 17. 5 

Can we wiſh for a more diſtinct, and perfect repreſentation 
of the manner in which God forgives the fins of his offspring 
of mankind, than our ſaviour has exhibited to us in that 
molt excellent parable of the frodigal Jon; in which the 
good father no ſooner ſees his child, who had abandoned 
him, and waſted his ſubſtance in riotous living, returning 
io him and to his duty; but without waiting for any atone- 
ment or propitiatiaſ even while he was get @ great way off, he 
ran to ham, fell upon lsneck, and kiſſed him. Luke xv. 20. The 
fame repreſentation we ſee in the parable of the creditor, 
who freely forgave his ſervant, becauſe he humbly defied 
him. Let us not then, my brethren, deprive the ever- bleſſed 
God of the moſt glorious and honourable of all his attributes, 
and leave him nothing but juſlice, or rather vengeance, which 
is expreſsly ſaid to be his flrange work. Iſaiah xxviii. 21. 
It is impoſſible to-xeconcile the doctrine of the ſatisfaQion 
for ſin by the death of Chriſt, with the doctrine of fite 
grace, which, according to the uniform tenor of the ſcrip- 

tures, is ſo fully diſplayed in the pardon of ſin, and the jul- 
tification of ſinners. When, therefore, the apoſtle Paul ſays, 
Rom. iii. 24. . That we are juſtified freely by the grace of God, 
through the redemption that is in Ghrift Jeſus, the meaning of the 
latter clauſe muſt be interpreted in ſuch a manner as 10 make. 

| | 4 it 


any force or ſtraining of the text to do it. For it is only 
neceſſary to ſuppoſe that our redemption (or, as the word pro- 
perly ſignifies, and is indeed frequently rendered by our 
tran{lators, our delwerance) from the power of ſin, i. e. our 
repentance and reformation; withont which there is no pro- 
miſe of pardon, is effected by the goſpel of Jeſus Chriſt, 
who came ta cal] ſinners io refentance ; but {till God is to be- 
conſidered as the giver, and not the receiver with reſpect to our 
redemption, for we read that he ſpared not his own fon, but gave 
him up for us all. Rom. viii. 32. . wh 
To ſay that God the Father provided an atonement for 
his own offended juſtice is, in fact, to give up the doctrine. 
If a perſon owe me a ſum of money, and 1 chuſe to have 
the debt diſcharged, is it not the fame thing, whether I re- 
mit the debt at once, or fupply another perſon with: money 
wherewith to pay me in the debtor's name? If ſatisfaQtion 
be made to any purpoſe, it muſt be in ſome manner, in- 
which the offender may be a ſufferer, and the offended per- 
ſon a gainer; but it can never be reconciled to equity, or 
anſwer auy good purpole whatever, to make the innocent: 


ſuffer the puniſhment of the guilty. . If, as Abraham lays,. 


it be far from God to ſlay the righteous with the wwicked, and that the- 
righteous ſhould be as the wicked, Gen, xviii. 25. much farther- 
muſt it be from him to {lay the righteous in/lead of the wicked. 

I wiſh the zealous advocates for this doQrine would con- 
ſider, that if it be neceſſary, in the nature of things, that the 
juſtice of God be ſatisfied before any fin can be pardoned, and; 
Chriſt he God as well as the Father,' whether the juſtice of 


Chriſt ought not to have been ſatisfied in the firſt place. IE. 


ſo, what other infinite being has made ſatisfaction to him? 
But if the divine nature of the Son required no fatisfaQion,, 
why ſhould'the divine nature of the Father require any.? _ 
If it had been inconſiſtent with the divine juſtice to par- 
don fin upon repentence only, without {ome farther ſatisfac- 
tion, we might have expected to have found it expreſsly ſaid, 
to be fo: in the ſcriptures; but no fuch declaration can be- 


| com either from the Old or the New Teſtament, All. 


that can be pretended is, that it may be inferred. from it. 


Though good works are recommended to us in the ſtrongeſt, 


manner, it is never with any. ſalvo or caution, as if they. 
were not of themſelves acceptable ta God. The declaratzons., 
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it conſiſtent with the former; and it is far from requiring 


20 . To the Profeſſors 


of the divine mercy to the penitent are all abſolute, without 
the moſt diſtant hint of their having a reference to an 

conſideration on which they are made. Thor, Lord, art good, 
and ready to forgive, Pſalm Ixxxiv. 3. To the Lord our God 
belong mercies and forgiveneſſes, though we habe rebelled againſt 
him. Dan. ix. 3. When David and other peuitents confeſs 
their fins, and intreat for pardon, they refer themſelves to 
the divine mercy only, without ſeeming to have the leaſt 
 iflea of any thing farther. Remember not the ſins of my youth, 
nor my tranſgreſſions ; according to thy mercy remember thou me, 
- for thy goodneſs ſale, O Lord, Plalm xxv. 6. 

It is particularly remarkable, that when ſacrifices under 
the law are expreſsly ſaid not to be ſufficient for the pardon 
of fin, we are never referred to any more availing ſacrifice ;_ 
but to good works only. Thou deſiręſt not ſacrifice, elſe would 
I give it; thou delightefi not in burnt-offering. The ſacrifices of 
the Lord are a broken ſpirit. A broken and a contrite heart, O God, 
thou wilt not deſpiſe. Pſalm li. 16, 17. If any of the Jews 
had had the leaſt notion of the neceſſity of any atonement 
for the fins of mankind, they could not but have expected a 
ſuffering Meſſiah ; and yet it is plain that the very beſt of them 
had no ſuch idea. And though our Saviour frequently ex- 
plains the reaſon of his coming, and the neceffity of his ſuf- 
tering, it is never on any ſuch account. If he had done it 
any where, it might have been expected in thoſe diſcourſes. 
by which he endeavoured to reconcile his diſciples to his 
death, in his ſolemn prayer before his ſufferings, at the time 
of his agony in the garden, or when he was upon the croſs; 
yet nothing of this kind drops from him on any of theſe 
occaſions. | #1 PM 
When our Lord defcribes the proceedings of the day of 
judgment, he doth not repreſent the reghteous as referring 
themſelves to the ſufferings or merit of their judge for their 
juſtification ; and the judge himſelf expreſsly grounds it 
on their good works only. Though' Peter, in his dil- 
courſe to the Jews on the day of Pentecoft, ſpeaks of their 
fin in murdering Chriſt as of a heinous nature, he ſays not 
a word of the neceſſity of any atonement, or that an ample 
ſatisfaction had juſt been made, by means of their very 

wickedneſs, How would a modern divine have harangued 
upon the occaſion, and what advantage might he have taken 
of the cry of the Jews, His blood be upon us, and mo, our 
4 a C en. 
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children. But Peter only exhorts to repentance, aud ſpeaks 
of the death of Chriſt as an event that took place according 
to the fore-knowledge of Gd. | 


All the diſcourſes of Paul upon various occaſions in the 


book of Acts, are entirely moral. In his celebrated ſpeech 
at Athens, he only urges his hearers to repentance, from the 
conſideration of a future judgment. He ſays not a word of 
what 1s now called the true goſpel of Jeſus Chriſt. In ſhort, 
it is only from the literal interpretation-of a few figurative 
expreſſions in the ſcriptures that this doArine of atonement, as 
well as that of *tranſub/tantiation has been derived.; and it is 
certainly a doctrine highly injurious to God; and if. we, 


who are commanded to imitate God, ſhould act upon the | 
maxims of it, it would be ſuhverſive of the moſt amiable part 


of virtue in men. We ſhould be implacable and unmerciful, 
inſiſting upon the uttermoſt farthing. | 


- . Fhele, my brethren, are the principal heads on which 1 


propoſed to expoſtulate with you, in the plain and free man- 


ner in Which I have done. Do you yourſelves, ſearch the 


| ſeriptures and ſee whether theſe things be ſo. Pray to tie God of 

truth to lead you into all truth, and may he give you underflanding 
in all things. Pty, . Foy 
VII. Practical Conſequences of the above Doftrines. 
12 ſound knowledge of chriſtianity is not of import- 


ance as a matter of ſþecr/ation merely ; though abſirat 


* truths, eſpecially truths that relate to God, and the maxims 


of his moral government, are not without their utility and 


obligation; but the truths that I here contend for nearly 
alfect the ſentiments of our hearts, and our conduct in life; 


as, indeed, has been ſhewn in many reſpects already. Con- 


ſidering God as poſſeſſed of the character in which ſome 
divines repreſent him, it is impoſſible, while human nature 
is what it is, that he ſhould appear in an amiable or reſpect- 


able light. Such a God may, indeed, he the object of 


dread and terror to his creatures; but by no means of their 
love or reverence, And what is obedience without love? 
It cannot be that of the heart, which, however, is the only 
thing that is of any real value in religion, Alſo, how can a 
man love his fellow-crecatures in general, wheu he conſiders 


the greateſt part of them as the objects of the divine abhor- 
rence, and doomed by him to au everlaſting deſtruction, in 


which 
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which he believes that he himſelf muſt ſor ever rejoice ? And 
what can remain of virtue, when theſe two great ſources of 
it, the love of God and of mankind, are thus groſsly corrupted ? 
Laſtly, how-muſt the genuine ſpirit of mercy and; forgiveneſs, 
which ſo eminently diſtinguiſhes the goſpel oþ-Chrilt, be de- 
baſed, when God himſelf (whoſe conduct in this very re- 
ſpect is particularly propoſed io our imitation} is conſidered ; 
as never forgiving 1 without ſome previous atonement, 
ſatisfaction, or interceſſion. 15 ä [ 

On the other hand, loving God, as the compaſſionate Fa- 
ther of all his offspring, as willing that all men ſhould be ſaubed, 
and come to the knowledge of his truth. and alſe loving all 
mankind as our brethren, as, together with ourſelves, the 
children of the ſame gracious Father, we cannot want the 
moſt generous and powerful motives to do the will of God, 
and to provoke one another to love. and io good works ; being in 
no fear of counteraQling the ſeeret deſigns of the-Almighty, 
which we believe are aimed, not at the deſtruction, but the 
happineſs of all his creatures. | 

Think not, however, that I am ſo uncharitable as to ſup- 

Poſe that all thoſe who profeſs to maintain the doctrines I 
have been arguing againſt, are univerſally deſtitute. of the 
genuine love of God, or of their fellow-creatures. I am 
ſenſible, and truly chankful, that it is not always the conſe- 
quence; but it is becauſe the hearts of ſuch perſons are really 
influenced by better principles than thoſe which they avow. 
They by no means habitually regard the Divine Being in 
the light in which their principles repreſent him, but as the 
true Father. of all the creatures that he has made, and, as 
ſuch, fincerely deſirous to promote their beſt intereſts. 

Alfo, notwithſtanding, if they be aſked, they will not heſi- 
tate to fay, that Chriſt is God, the ſupremacy of the Father, 
even with reſpect to the Son, is, at the ſame time, the real 
ſentiment of their minds; and when they lift up their 
hearts to God, it is only God the Father that is the proper 
object of their adoration. The conſtant tenor of the ſcrip- 
tures is ſo contrary to their profeſſed creed, that though they 
dare not call it in queſtion, it is not able to counteract the 
pliner, the more conſiſtent, and the better principles which 
will force themſelves upon their minds from converſing with 
the bible. ue as | He . a 

Beſides, it requires more ſubtilty and refinement to enter 
into the principles above-mentioned, than the common peo- 


ple 


* + 
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le are maſters of. They cannot conceive how one man 


'guilty of that ſin, and puniſhable for it; how one perſon's 
rishteouſneſs ſhould be conſidered as the righteouſneſs of 
another; or that three diftin& perſons ſhould each of them 
be God, and yet that there ſhould be no more Gods than 
on, | SI 
Men of plain underflandings, in fact, never do believe an 

ſuch thing; nor can it be ſuppoſed that the goſpel, which 
was intended to be the ſolid foundation of the faith, hope, 
and joy of common people, ſhould require fo much acute- 
neſs, as is neceſſary to give even a plauſible colour to theſe 
ftrange aſſertions. The attempt to explain them (and, till 
they be explained, they can no more be believed than a pro- 
poſition in an unknown tongue) can lead to nothing but 
endleſs and unprofitable controverſy. It is happy, therefore, 
that ſo many perſons make a better uſe of the goſpel than 
their tenets would lead them'to do, and that they conlider it 
chiefly as a rule of life, and the foundation of hope after death. 
But, as far as the princþples I have been arguing againſt are 
believed, they cannot hut do harm to thoſe who entertain 
them, as well as bring Miſgrace upon the chriſtian name; 
both which every lover of the goſpel ſhould endeavour to pre- 
vent, ; ON 


A conciſe Hiſtory of the above-mentioned Doctrines. 
1 conciſ Hiſtory of Opinions concerning Jeſus Chriſt 


a man, though inſpired and aſſiſted by God, how came 
the chriſtian world to fall into fo great an error? In return, 
1 might aſk, how, if Chrilt be truly Cod, equal to the Fa- 
ther, ſo many chriſttans, and eſpecially the Jewiſh chriſ- 
tians, and many others in the very early ages of the chriſ- 
tian church, came to think him to be merely a man; when 
it may be eaſily conceived that, on many accounts, chriſtians, 
who were continually reproached with the meannels of their 
maſter, would be diſpoſed to add to, rather than to take from 
his dignity ? But it is not difficult to ſhew by what meang, 
and by what ſteps, chriſtians came to think as the generality 
c OO ENT : 


. It 


'ſhonld fin, and another perſon, fix thouſand years after, be 25 


JOU will fay, if Chriſt be not really God, but merely 
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It was the univerſal opinion of philoſophers, at the time 
of the promulgation of chriſtianity, that the ſouls of all 
men had exiſted before they were ſent to animate the bodies 
that were provided for them here, and alſo that all ſouls 
were emanations, or parts. detached from the deity. For at 
that time there was no idea of any ſubſlance being properly 


* 


immalerial, and #1diwijuble, When theſe philoſophers became 


chriſtians, and yet were aſhamed of being the diſciples of a 
man who had been crucihed, they naturally gave a diſtin- 
guiſhed rank to the ſoul of Chriſt before he came into the 
world. They even went one ſtep farther, aud maintained 
that Chriſt had a body in appearance ouly, and not in reality, 
and therefore that he ſuffered nothing at all when he was 
ſcourged and _crucihed. L#ES 

This opinion the apoſtle John reprobates with great ſe- 
verity, and even calls it Antichriſlian, 1 John iv, 3. whereas 
though it is acknowledged that the other opinion, viz. that 
of Chriſt being merely a man, exiſted in the times of the 
apoſtles, it is remarkable that this apoſtle takes no notice 
of it. It was plainly the doctrine of thoſe only who main- 
tained that Chriſt was not truly a man that gave this apoſile 
any diſturbance, or he would never have ſaid as he does, 
1 John iv. 2. Eci ſpirit that confeſſes that Jeſus Chriſt is come 
in the Heſh (that is, was truly a man) is of God. 

Alter this, philoſophizing chriſtians began to add to the 
pre-exiſtent dignity of Chriſt in another way, and at length, 
carfied it much higher than thoſe upon whom this apoſlle 
animadverted with ſo much ſeverity. They ſaid that Chriſt 
was 4 Pp in God, being his reaſon, or Boas which came 
out of him, and was herſorgeed before the creation of the 
world, in which he was the immediate agent, and that this 
new perlonage was henceforth the medium of all the divine 
communications to mankind, having been the perſon who 
ſpake to Adam in paradiſe, to Noah, to Abraham, and all 
the patriarchs, who delivered the law from mount Sinai, 

and laſtly inhabited the body of Jeſus of Nazareth. 

On this principle they explained many paſſages in the Old 
Teſtament, in which the word of God is ſpoken of, as that 
olf the pfalmiſt, By-the word of the Lord were tie heavens 
made, Cc. making this word to be a perſon, diſtindt from 
God, whole word it was; whereas nothing can be more 
Plain, than that by the word of God in this place, is meant 
| 2 P43 tg | the 
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particular trade being the ſecrets of that trade, which 
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the power of God, exerted with as much. eaſe as men utter 


* Theſe philoſophizing chriſtians took great pains to ex · 


plain how the reaſon, or wiſdom of God could thus become a 


perſon, diſtin from God, and yet God continue a reaſonable 
being; but their account of it is too trifliny to be recited in 
this place. However, it was far from being pretended, in 
general, that the doarine of the divinity of Chriſt was ſuch 
a myſtery as could not be explained. For by myſtery they 
only meant ſomething of a ſolemn nature, which was un- 
known till it was revealed or explained. And indeed this 


is plainly the uſe of the word myſtery in the New Teſtament ; - 


and it was alſo the uſual meaning of the word when the pre- 
ſent tranſlation of the bible was made; the myſteries of any 


maſter taught his apprentices. 7 

In this ſlate the doctrine continued till after the council 
of Nice, in the year of our Lord, 325; but in all this time 
a real ſuperiority was always acknowledged in the Father, 
as the only ſource of divinity ; and it was even explicitly ac- 
knowledged that there was a time when the ſon of God 
had no ſeparate exiſtence, being only the reaſon of God, juſt 
as the reaſon of man is a part, or a property of man. One 


of the moſt eminent of the chriſtian Fathers ſays, There 


vas a time when God was neither a Father, nor a judge; 
% for he could not be a Father before he had a ſon, nor a 
judge before there was lin.” | 3 
So far were they from ſuppoſing the ſon of God to be 
equal to the Father, that when they were charged, as the 
frequently were, with making two Gods, they generally 


replied, that the ſon was only God of God, as having pro- 


ceeded from a ſuperior God, which is the language of the 
Nicene creed; whereas the Father was God of himſelf 
(av -) by which they meant underived, which they held 
to be the prerogative of the Father only. 

In all this time the Jewiſh chriſtians, who were not tainted 
with the heathen philoſophy, maintained the doarine of 
the proper and ſimple humanity of Chriſt, Athanaſius him- 


ſelf was fo far from being able to deny this, that he ſays all the 


Jews were ſo fully perſuaded that their Meſſiah was to be 
a man like themſelves, that the apoſtles were obliged to ule 
great caution in divulging the doctrine of the divinity of 
Chriſt, He ſays, that 776 reaſon why Peter, AQs ii, 22. 


only 


yet every. 
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only calls him @ man approved of God, and why, on other 
occaſions in the courſe of that book, and other parts of the 
New Teſtament, he is ſimply called a man, was, that at firſt 
the apoſtles did not tlrink proper to do more than prove that 
Jeſus was the Chriſt, or Meſſiah, and that they thought it pru- 
dent to divulge the doctrine of the divinity of Chriſt by de- 
grees. He likewiſe ſays, that the Jews of thoſe times, mean- 
ing the Jewiſh chriſtians, being in this error themſelves drew 
the Gentiles into it. Athanaſius greatly commends the 
apoſtles for this addreſs in their circumſtances. But what 
the apoſtles ſcrupled to teach, we ſhould be ſcrupulous in 
believing. Chryſoſtom gives the ſame account of the fitua- 
tion of the apoſtles with reſpect io the Jews. 
It alfo clearly appears from eccleſiaſtical hiſtory, that the 
unlearned among the chriſtians were exceedingly averſe to 
the doctrine of the divinity of Chriſt, even in the qualified 
ſcuſe above · mentioned, oppoſing what they called the ſu- 
preme monarchy of the Father, to the novel doctrine of the 
divinity of the Son; and the philoſophizing chriſtians were 
obliged to make laboured apologies to theſe early unitarians, 
acknowledging the perfect inferiority of the Son to the Fa- 
ther. But at length theſe unitarians, who are expreſsly ſaid 
to have been the majority of chriſtians in the third century, 
were overborne by the ſuperior influence and popularity of 
their adverſaries, who, from believing Chriſt to be God in 
an inferior and qualified ſenſe of the word, came, in the na- 
tural courſe of things, to believe him to be God equal to the 
Father himſelf, and to have exiſted from all eternity inde- 
pendently of him, But it was ſeveral centuries before this 
doctrine was fully eſtabliſhed. And the holy ſpirit was ge- 
nerally conſidered either as the ſame thing with the power of 
God, that is God himſelf (juſt as the ſpirit of a man is a man) 
or elſe a ſuperangelic being, inferior both to the Father and 
the Son, till after the council of Nice. 

In the mean time, Arius and his followers, ſhocked at 
the doctrine of Chriſt being of the ſame ſubſtance with the 
Father, maintained that, though he had pre-exiſted, and 
had been the medium ef all the diſpenſations of God to man- 
kind, he was, like all other derived beings, created out of no- 
thing ; the opinion of all ſouls having been emanations from 
the ſupreme mind being then generally denied by chriſtians. 

Thus did it pleaſe. God, for reaſons unknown to us, to 
permit the riſe and general ſpread of the trinitarian and 
3 | ____ Arian 
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Arian opinions, as he permitted the riſe and amazing power 


of the man of Jin, and many corruptions and abuſes of chriſ- 
tianity utterly ſubverſive of the genuine purity of the goſ- 
pel, till the full time for the reformation of this and other 
groſs corruptions of chriſtianity was come, pe 


II. A conciſe Hiſtory of the Dottrines e Grace, Original 
„ Sin, and Predeſtination. 


FF, was a controverſy about the nature and uſe of baptiſin 
RL. that occaſioned the ſtarting of the doctrine of the natural 
impotence of man to do what God requires of him, of the impu- 
tation of the in of Adam to all his poſterity, and of the arbi- 
trary predeſtination of certain individuals of the human race 
to everlaſting life, while the reſt of mankind were left in a 
ſtate of reprobation 3 and this was ſo late as four hundred 
years after Chriſt, Before that time it had been the uni- 
verſal opinion of chriltians, and of Auſtin himſelf, who 
rſt advanced the doArines above-mentioned, that every 
man has the power of obeying or dilobeying the laws of 
God, that all men may be ſaved if they will, and that no 
decrees of God will be the leaſt obſtruction in the way of 


any man's ſalvation. 


But Pelagius, a man of good underſtanding, and exem- 
plary morals, in his declamations againſt ſome abules of. 


baptiſm, aſſerting, that baptiſin iiſelf does not waſh away 


fin, as was then generally ſuppoſed (on which account it was 
the cuſlom with many to defer it till near death) nor could 
have been appointed for that purpoſe, becauſe infants, which. 
have no fin, are baptiſed; Aullin. in oppoſition to him, main- 
tained that, though infants have no a#ual in of their o,ẽõwu, 
they have the ſlain of original ſin in which they were born 
though he was far from aſſerting that Adam was the federal 
hcad of all his poſterity, and that his ſin was properly imputed 
to them. This was an improvement upon the dodtrine in 
after ages. What Auſtin maintained was, that men derive 
a corrupt nature, or a pronenefs to ſin, from Adam. | 

Alſo, having been led, in the cqurfe of this controverſy, 
to aſſert, that by means of original fin no man had it in his 


power to attain to ſalvation, he Was obliged to maintain 


that it depended upon the will of God only who ſhould be 
finally ſaved, and that he predęſtinated whom he thought 
proper for that purpoſe, 8 of any foreſight of 

| 2 their 
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their good works, which it was not in their power to per- 
form without his immediate aſſiſtance, and in which he 

| muſt be the firſt mover, To ; | 
But notwithſtanding this doQrine of the corruption of 
q human vature, the neceſſity of divine grace for the production 
£ of every good thought or action, and the predeſtination to 
cternal life without regard to good works, advanced by 
Auſtin, prevailed in the weſt, chiefly through the authority 
| of his name; it was never received in the eaſtern church, 
| and was much controverted, and held with various modi- 
| =» - fications, in the weſtern, Allo, together with this doctrine 
of grace, the divines of the Roman Catholic church held 
the doctrine of human merit, founded on the right uſe of the 
grace of God to man, And the preſent doctrines of grace, 
original ſin, and predęſtination, were never maintained in their 
full extent till after the reformation by Luther, who was a 
friar of the order of Auſtin, had been much attached to his 
doctrines, and made great uſe of them in oppoſing the po- 

piſh doctrines of indulgence, founded on that of merit. 


III. 4 conciſe Hiſtory of the Doctrine of Atonement. 


1 doctrine of atonement, or of the neceſſity of ſati- 
fation being made to the juſtice of God by the death 
of Chriſt, in order to his remitting the fins of men, aroſe 
from an abuſe of the figurative language of ſcripture, as the 
dodrine of tranſubſlantiation alſo did. But for ſeveral cen- 
turies theſe figurative expreſſions were underſtood and ap- 
plied in a manner very different from what they now are. 
It was granted by ſome pretty early writers, that we were 
| bought (or redeemed) with a price; but then, as we had been 
the ſlaves of /n, and were redeemed by God, who ranſomed 
us by the death of his ſon, it was maintained till after the 
time of Auſtin (the principal author of all the rigid doc- 
trines that are now called Calvini/{ic) that the price of our 
redemption was paid not fo God, but by God to the devil, 
in whoſe power we were. Of this opinion was Auſtin him- 
ſelf, who wrote largely on the ſubject in his treatiſe on the 
doctrine of the trinity. It was long after his time before 
we find any traces of its being generally thought that the 
price of redemption was paid to the offended juſtice of God; 
and the preſent doctrine of atonement, founded on the idea 
of the abſolute neceſſity of an infinite ſatisfaQion being made 


by 


a 


by one infinite being for offences of an infinite magnitude, 


as committed againſt another infinite being, is ſubſequent 


to the reformation. This doctrine was advanced by the re- 
formers in the courſe of their controverfy with the papiſts, 
about the doctrine of human merit, works of penance, and 
the power of granting indulgences. Now can it be ſup- 


poſed that a doctrine of ſo. much importance, as this is 


always repreſented to be, ſhould have been unknown ſo 
many ages? : | | 
. Thus all theſe boaſted ancient doctrines are in fact of late 
date, cither having ariſen from the principles of heathen 
philoſophy, or having been ſtarted and extended in the courſe 
of controverſy, one falſe poſition making another neceſſary 
for its ſupport ; and an air of awful and deep myſtery has 
been no ſmall recommendation of them to many of the 
more ignorant. | | | 

The doctrine of the trinity, having been one of the earlieſt 
corruptions of chriſtianity, will probably be one of the laſt 
to be completely eradicated. But the time, I truſt, is faſt ap- 
proaching when, by means of the zeal of truly enlightened 
and good men in this great cauſe, this fundamental error, 
which gives ſuch great and juſt cauſe of offence to Jews and 


Mahometans, will be removed, and all that has been built 


: upon it will fall to the ground. | 


Te Concluſion. 

| Y Chriſtian Brethren, if the reading of this addreſs 
VI give riſe to any doubis or ſcruples in your minds, with 
reſpe@ to ſome doctrines which you have been uſed to con- 
ſider as true and fundamental in the chriſtian religion, 0 re 


farther; and if you be ſatigſied that you have hitherto been 


miſtaken, dare to avow the truth, and act conſiſtently with 
it. Dread the conſequences of joining with an enlightened 

mind, in the idolktrous worſhip of any crealure, though enjoined 
| by any human authority; remembering the words of Chriſt, 


Thou ſhall worſhip the Lord thy God, and him only ſhalt thou ſerve. 


Matt. iv. 10. and alſo that awful voice from heaven reſpect- 

ing all antichriſtian corruptions of the goſpel, in myſtical 

Babylon; Come out of her, my people, that ye be not partakers of 
her ſuns, and that ye receive not of her plagues. Rev. xviit 4. 

Think not to avail yourſelves of the wretched equivocation 

of many n that they may ſafely —_— 
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all divine honours to Jeſus Chriſt, on account of his umion 


with the Father, when they believe no more of his proper divi- 
uy than profeſſed Arians or Socinians. By this artifice 


they ſecure the reputation of orthodoxy; but let them con- 


lider the value of the purchaſe, and the price they give {or 
it. To mere worldly conſiderations, - to the praiſe of men, 
or filthy lucre, they ſacrifice that integrity, for the loſs of 
which worlds cannot compenſate... a 

The publiſher of theſe tracts does not conceal his name 
through the fear of any thing that men can ſay of him, or do 
to him, but merely to give what he has written a better chance 
of being read without prejudice. What he has done 1s ont 


ol a ſincere good · will and compaſhon to the multitude, who 


believe they know not what, or why, and what is of more conſe- 
quence, who now not what ſpirit they are ; but inftead of 
ſpeaking the truth in love, miſtake bitterneſs and rancour for 2 
zeal for God and his truth, and alſo for the ſake of a better 
fort of people, who are unhappily drawn into the ſame 
deluſions. ; 

Confidering the deference which the common people al- 
ways pay to the judgment of men of learning, there can be 
little doubt but that, if thoſe perſons who, having ſtudied 
this ſubjet, have been convinced that Chriſt is not God, 


and ought not to be worſhipped as God, had openly avowed 


their opinion, and had had recourſe to no mean ſubterfuge 
or equivocation, this fundamental article of true and rational 
chriſtianity had long ago been the prevailing belief; and our 
religion appearing more worthy of its divine author, there 
would have been, at this time, fewer unbelievers in all 
chriſtian countries, and many more converts made to it from 
other religions. And, compared with this glorious advan- 
tage, what has been gained by all the arts and ſophiſtry of 
miniſters, who have concealed their real meaning under am- 
biguous expreſſions, leſt, as they pretend, they ſhould too 

much ſhock the prejudices of their hearers ? © 
That ſome regard ſhould be paid to the prejudices of the 
weak is allowed; but let not this lead men to criminal dH- 
fimulation, or extend to things of ſo much importance as 
this, reſpecting the unity of God, In this caſe, let us keep at 
the greateſt diſtance from every thing that is diſingenuous; let 
the truth be ſpoken in the moſt explicit manner, and let the 
conſequences be left to the power of truth, and the God of 
iu. Beſides, it is impoſſible that while men retain ws 

. | prave 


} 


proves ** unworthy notions of God, their devotion ſhould 
e ſuch as God requires; ſo that this pretended tenderneſs 


injures thoſe who are the objects of it, as well as bears an un- 
favourable aſpect on the intereſts of chriſtianity more at 
large. Such are the effects of the wiſdom of this world, When 
it is Put in the place of /incerity, and a regard to the plain 
truth of the goſpel of Jeſus Chriſt! g 


Profeſſing the purity of the chriſtian faith, let us be care- 
ful, my brethren, to adorn it by a blameleſs and exemplary 
life. More eſpecially let us beware that we do not wear the 
form of godlingſs, when our hearts are deſtitute of the power of 
it; and that we indulge no ſecret hope, that by any peculiar 
ſtrictneſs and auſterity of life, by frequent or long prayers, 
or by attending on muclr preaching, and uſing other means 
of religion, we ſhall atone for a neglect of the weightter mat- 
ters of the law, righteouſneſs, mercy, and truth, Let the inte- 
grity of our hearts appear in che chearfulneſs of our coun- 
tenances ; and let us ſhew that we love God whom we have not 
ſeen, by loving our brethren whom we do ſee, and by being always 
ready to do them every kind office in our power. 


7 


To judge of our love to God, or of our love to Chriſt, 


directly, by what we. ſeel when we think of them, eſpecially 


when we are excluded from the world, as is the cuſtom 
with many, is to expoſe ourſelves to the groſſeſt and moſt 
dangerous deluſions. We find in the ſcriptures a much 
plainer, and ſafer method of judging in both theſe caſes. 


Dis, ſays the apoſtle John, is the love of God, that we keep his 
commandments. If ye love me, ſays our Lord, keep*-my com- 
mandments. Ye are my friends, if ye do whatſover I command 


you; and this is my commandment, that ye love one another, By 


tis ſhall all men know that ye are my diſciples, if ye have love one for 


another, 75 | 
Remember that true chriſtian charity is humble, modeſt, 


and diffident; and that he is pronounced to be happy, who 


feareth always, ſo as to be circumſpect in thought, word, 
and deed; and that, for this purpoſe, we are to put on the 
whole armour of God, that we may withſtand the temptations 
of the world. | = | „ 
Rather than indulge a Phariſaical pride, in recounting 
your experiences, eh how vile you have once been, or 
thought yourſelves to be, in order to make others believe 


how holy and ſanctified you are now, content yourſelves with 


the language and practice of the humble publican, Who, 


ſpeaking 
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ſpeaking to God and his own heart only, cried, God be merci- 
ful to me a ſinner. Np | M 
Rejoice in all the real good you ſee done by others, what- 
ever may be their ill will, or oppoſition to you; and be ef- 
pecially upon your guard, leſt your juſt averſion to what is 
eorrupt in the principles or practices of others, lead you to 
_ Ciſlike what is good in them. Let not the Phariſaical rigour 
of ſome throw you into the oppoſite extreme of lf ; and 
tet not their laying an undue ſtreſs upon praying, preaching, 
and other means of religion, make you negle@ them, as we 
are too apt to do, with reſpect to any thing that has been 
much abufet. f 2 „ 
Having enough to do with our own hearts, let us be par- 
ticularly upon our guard againſt that ſpirit of cenſortouſneſs, 
which many profeſſing chriſtians indulge with too little re- 
- ftraint, Let us remember that the true chriſtian beareth all 
things, and hopeth all things ; and let us never forget the awful 
warning of our Lord, Judge not that ye be not judged : for with 
what judgement ye judge, ye ſhall be judged ; and with what meaſure 
ye mele, it ſhall be meaſured to you again. | 
Bie not moved, my brethren, by the raſh cenſures and re- 
pr6aches of others. Perſecution, of ſome kind, is what all 
who live godly in Chriſt Jeſus muſt expe to ſuffer in this world, 
To their wrath, anger, clamour, evil ſpeaking, and malice, an- 
fiver with the wiſdom that is from above ; which is pure, peace- 
able, gentle, and eaſy to be tntreated ; full of mercy, and good fruits, 
without partiality, and without hypocriſy, Let us even rejoice 
that we are counted worthy to ſuffer ſhame, and inſult, for the 
fake of Chriſt, though our ſufferings come not from the pro- 
feſſed enemies of Chriſt, but from falſe brethren ; and let us 
not be concerned at being counted deceivers, if we be conſci- 
ous to ourſelves that we truly love the goſpel, and that we 
labour to promote and adorn it. ; 25 
Vou will be called Arminians and Socinians by your adver- 
- faries, or ſomething elſe that ſhall expreſs more of their 
hatred and diſlike. But let not this offend you. If there 
be any proper meaning in thoſe epithets, it can only be that 
you hold certain opinions which they deem to be falſe, but 
which you cheriſh, as the only genuine doarines of the gol- 
pel. If nothing more is meant by thoſe terms, beſides mere 
reproach and abuſe, think yourſelves happy, as being; reproacked 
for the name of Chriſt. 1 Peter, iv. 14. With many the ap- 
pellation of Lutheran or Caluiniſt is reproachful, and with 
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many alſo, that of Chriflian is much more W. | Beſides, both 


Arminius and Socinus were men who loved the goſpel, and - 


who ſuffered more for their adherence to it, than moſt others 

of the Reformers, eſpecialy Socinus. | „ 
If we be chriſtians indeed, we ſhall confider ourſelves as 

not of this world, but as citizens of heaxen, The friend/lip of 


this world, therefore, together . and ſueceſs 


in it, ought not to be conſidered as any objed for us. If we 


| abide in Chriſt, and wall even as he alſo walked, not being con- 


formed io this world, but being transformed by the renewing of 
our minds, we are heirs of a far nobler inheritance, an inherit. 
ance incorruptible, undefiled, and that fadeth not away, reſerved in 
heaven for us; and when Cliriſt, who is our life, and . for whom we 
ſuffer reproach, ſhall appear, we alſo ſhall appear with him in 
glory. | | 75 

I ſhall conclude this addreſs with a word of advice and ex- 


hortation to all unitarians, whether they be members of the 
eſtabliſhed church, or of any ſociety of diſſenters in this 


country. | 3 | 
Of ſuch great importance is the doctrine of the divine unihy, 


that nothing will more full juſtify a ſeparation from wy | 


chriſtian church that does not openly profeſs it, and much 
more from thoſe that avow the contrary doctrine, direfting' 
prayers, and paying ſupreme worſhip, to any other than the 
God and Father of our Lord Jeſus Chriſt, TY f 
It was for the preſervation of this great and fundamental 
doctrine, that Abraliam, and his family by Iſaac and Jacob, 
were ſeparated from the reſt of the world, aud made a diſ- 
tinct people, as it were to be the depoſitaries of the true re- 
ligion, which conſiſts principally in the ſole worſhip of the 
one true and living God,' the maker and preferver of alt 
things. The ſame important doctrine was uniformly taught 
by Chriſt and the apoſtles ; though chriſtians in after times, 
like the Iſraelites after the time of Joſhua, relapſed into that 
idolatry which has generally prevailed to this day. 
If it was a ſufficient juſtification of the firſt reformers, that 
they conſidered the church from which they ſeparated as 


worſhipping faints and angels; will it not juſtify your fe- 


paration fiom their partial reformations, that you conſider 
them as praying to and worſhipping one whom you conhlder 
23 a man like yourſelves, though honoured and diſtinguillied” 
by Cod above all other men? | | 1 | 
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To join habitually in public worſhip with trinitarians, 
is countenancing that worſhip, which you muſt conſider as 
idolatrous; and which, however innocent in them, is highly 
criminal in you, If they think it a point of conſcience not 
to go to maſs in popiſh churches becauſe, in their opinion, 
it is idolizing a piece of bread, you ought to make a point of 
conſcience of not worſhipping with them, becauſe in your 
opinion, it is idolizing @ man, who is as much a creature of 
God Ty a Piece of bread, and juſt as improper an object of 
worſhip. 5 5 
Beſid es, the great offence to Jews, Mahometans, and the 
world at large, being the doctrine of the trinity, it is highly 
neceſſary that ſocieties of chriſtians ſhould be formed ex- 
Preſsly on this principle of the divine unity, that it may be 
evident to all the world, that there are chriſtians, and ſo- 
cieties of chriſtians, who hold the doctrine of the trinity in 
as much abhorrence as they themſelves can do. For the con- 
verſion of Jews or Mahometans to chriſtianity, while it is 
ſuppoſed to contain the doctrine of the trinity, no perſon 
who knows, or has heard of Jews or Mahometans, can ever 
expect. 5 , Fg 75 
You will ſay We unitarians are but few, even in large 
towns, and ſtill fewer. in villages, and there are no men of 
leiſure or learning among us. But was not this the caſe 
with the primitive chriſtians, and yet this circumſtance was 
no obſtruction to the forming of a chriſtian church in any 
place. We read of churches in private houſes. | 
_ Aﬀemble together, therefore, in the name and in the fear 
of God, and according to the order of the goſpel, every 
Lord's-day, if there be no more than two or three, or even a 
fingle family of you in a place; read the ſcriptures, and pray 
together. Alſo read ſermons, or other works of moral in- 
ſtruction, of which there is, happily, no want at this day. 
Baptize, and adminiſter the Lord's ſupper among yourſelves; 
and as you grow more numerous, form yourſelves upon ſome 
regular plan of church diſcipline ; that it may be the means 
of uniting and keeping you together; and rigourouſly ex- 
clude all perſons whoſe conduct would be a reproach to you. 
As to a learned miniſtry, it is acknowledged to be deſir- 
able, where, it can be had, but it is by no means neceſſary. 
The graveſt and moſt reſpectable perſons among you, and 
thoſe who have the moſt leiſure, will, in the IN et 
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charity, which ſhould be extended to all men, but eſpecially 
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| elders, ſelect and read proper W and diſcourſes, and per- 


form all the offices of chriſtian ſocicties, juſt as well as the 
elders in the primitive churches, who had no ſuch helps as 


| you now have; and miraculous powers were not of long 


continuance with them. | 


If you be at preſent members of the eſtabliſhed church, 
you will find a reformed liturgy ready prepared for your uſe by 
Mr. Lindſey. But if you ſhould prefer the mode of worſhip 
among the Diſſenters (but men of ſenſe will not make much 
account of ſuch diſtinctions) you may in many authors, eſpe- 
cially at the end of Mr. Holland's ſermons, find forms of 
ſuch prayers as you have been uſed to : or you may apply to 
diſſenting miniſters of your acquaintance, who will chear- 
fully give you any aſſiſtance in their power. | 

All theſe are trifling obſtacles to a great deſign. It requires 
indeed a proper degree of chriſtian zeal ; but the object is 
worthy of it. The example has been already ſet in Scotland, 
where it was leaſt of all to be expected; and the ſucceſs has 
been ſuch as ſhould abundantly encourage ſimilar attempts 
in this country. 

The Baptiſts and Methodiſts, not laying much ſtreſs upon 
a learned miniltry, flouriſh greatly, the Independents are 
now taking the fame methods, and with the ſame ſucceſs , 
while the rational diſſenters, fancying they would be diſ- 
graced by the want of a learned miniſtry, are dwindling 
away almoſt every Where. | 

Whatever inconvenience may ariſe from mere novelty, it 
is ſoon over; and as the Methodiſts are collecting into 
bodies in all places, a thing of this kind will excite much 
leſs ſurprize. But what impreſſion ought the cenfure of 
the world to make upon thoſe who, as chriſtians, profeſs 
to be above the world, and to rejoice that they are counted worthy to 

ſuffer ſhame in the cauſe of Chriſt, and to think themſelves 
happy if they» be reproacked on that account. You ſhould 
imagine that you hear that awful voice from heaven, recorded 
in the book of Revelation, ch. xviii. 24. Come out of her 


(i. e. of myſtical Babylon, the great ſource of all the cor- - 


ruptions of chriſtianity) my people, that ye be not partakers of 
her ſins, and that ye receive not of her plagues, 


Be careful, however, to do this in the ſpirit of chriſtian 
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| to all that bear the chriſtian name. Conſider them as men 
| who are in an error, which is always involuntary, Endea- 
vour to remove the prejudices they unhappily lie under, but 
forbear all angry reproaches, all inſult, and even ridicule; 
for religion is a ſerious thing, and brotherly love is the very 
- efſence of it. And if this love is to be extended even to cne- 
mies, much more ſhould it be indulged towards our merely 
miſtaken friends, | 5 
The author of this addreſs intirely approves of Mr. Lind. 
 fey's Liturgy, or that which was uſed at the Octagon Chapel 
in Liverpool; and he would recommend reſponſes eſpecially 
to Socicties formed in this manner, in which it is particu- 
larly defirable, that the members, being nearly on a level, 
ſhould each bear his part in the fervice, But leſt ſome, from 
the force of habit, ſhould not be able to reconcile themſelves 
to the uſe of a liturgy, and object to the ſcheme on that ac- 
count, he has drawn up, and publiſhed a ſet of Forms for all 
the occaſions ef unitarian Jociclies. | | 
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